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The�E𿿿ects�of�the�Servile�Lifestyle�on�Social�Ethics, 
�with�a�Focus�on�the�Raḍawī�Heritage

by:�Meisam�Ghasemi1

Abstract

The� precious� heritage� leŌ� to� us� from� the� pracƟce� and�words� of� Imam�
al-Riḍā�(peace�be�upon�him)�provides�a�worthy�source�for�pursuing�un-
reached�goals�concerning�ethical�research�in�the�Islamic�intellectual�sys-
tem.�One�such�goal,�which�within�our�reach,�is�to�look�for�the�implicaƟons�
and�guidance�of�the�lifestyle�of�religiously�desirable�servitude�to�God�in�
reforming�and�organizing�social�behaviors.� In� this�arƟcle,� I� focus�on�au-
thenƟc�sources�of�hadiths�and�the�principles�of�ethical�analysis�to�see�how�
the� Raḍawī� pracƟce�portrays� the� nature� and� quality� of� a� transcendent�
type�of�servile�ethics�and�its�impact�on�social�ethics.�I�conclude�that�com-
mitment�to�the�demands�of�servitude�to�God�and�to�pracƟcal�raƟonality�
in�one’s�lifestyle�will�lead�to�the�expansion�of�the�principles�of�socially�vir-
tuous�acƟons�and�developments�in�ends�of�social�behaviors�in�conformity�
to�servitude�to�God.�Finally,� I�overview�aspects�of� Imam�al-Riḍā’s�divine�
behaviors� in�his� social� interacƟons� to�acquaint�with� the�spiritual�atmo-
sphere�governing�his�social�pracƟce.

Key�Words:�Servile� lifestyle,�social�ethics,�prac�cal�ra�onality,�principles�
of�ac�on,�behavioral�ends,�cogni�on,�worldview. 

1 . PhD in Teaching Islamic Teachings and Ethics, Islamic Maaref University, Qom: gh30144@gmail.com.
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 Moral�Transcendence�of�the�Society�during�the�Period�of�Imam
al-Mahdī’s�Reappearance�and�Its�E𿿿ecƟve�Backgrounds

by:�Mohammad Ali�Tahavori1

Abstract

The�society�of�the�period�of�Imam�al-Mahdī’s�Reappearance�has�always�
been�deemed�ideal�in�Shiite�thoughts�as�a�utopia�or�a�virtuous�city.�Mus-
lim�scholars�have�always�sought�proper�knowledge�of�that�society�and�the�
process�of�its�formaƟon.�In�this�arƟcle,�I�study�the�status�of�social�ethics�in�
that�society,�its�roots,�and�relevant�factors.�This�research�is�carried�out�as�
content�analysis.�Having�studied�the�relevant�hadiths�and�passages�from�
Muslim�scholars,�it�turned�out�that�the�society�aŌer�Imam�al-Mahdī’s�Re-
appearance�enjoys�the�highest�degrees�of�social�morality.�Various�factors�
and�backgrounds�contribute� to� this�development,� including� the� leader-
ship�of�the�Perfect�Human,� righteous�oĸcials,�social�empathy� in�obedi-
ence� of� the� ruler,�Ňourishment�of� human� innate� natures,� Ňourishment�
of�human�raƟonality,�unparalleled�growth�of�knowledge,�development�of�
human�dignity,�tendency�toward�spirituality,�development�of�jusƟce,�and�
reformaƟon�of�the�culture.

Key�Words:�Ethics,�Mahdawī� society,�moral� transcendence�and�growth,�
factors� and� backgrounds. 

1 . Fourth Level of Specialized Field of Moral Training, Dar al-Huda Specialized Center of Ethics: 

ma.tahavori@gmail.com.
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 An�Analysis�of�the�Stages�of,�and�TradiƟons�Governing, 
the�Human�AcƟon�According�to�al-Mīzān

by:�Majid�Jalili1

Abstract

There�are�many�Quranic�verses�and�hadiths�concerning�the�preliminaries�
of�the�human�acƟon,�its�degrees,�and�how�it�aīects�one’s�own�and�other�
people’s�fates.�They�reveal�a�harmony�and�coherence�between�the�princi-
ples�and�tradiƟons�governing�an�acƟon.�Since�human�felicity�and�wretch-
edness�are�owed�to�his�acƟons,�and�any�arrangements�about�the�human�
acƟon�require�a�coherent�understanding�of�the�divine�tradiƟons�govern-
ing�the�human�acƟon,�the�main�quesƟon�of�the�research�is�how�to�provide�
a�systemaƟc�descripƟon�of�the�principles�and�tradiƟons�governing�the�hu-
man�acƟon.�In�this�research,�we�draw�on�support�from�Quranic�and�had-
ith-based�evidence�as�well�as�ʿAllāma�Ṭabāṭabāʾī’s�discussion�in�his�Qura-
nic�exegesis�al-Mīzān�to�show�that�the�principles�and�tradiƟons�governing�
the�human�acƟon�are�organized�into�Įve�stages:�demand,�actualizaƟon,�
establishment,�eīect,�and�result.�This�reveals�that,�with�their�voluntary�
acƟons� in�the�context�of�worldly� tests,�human�beings�move�toward�the�
disclosure�of�the�felicity�or�wretchedness�hidden�in�their�character�sche-
ma.�From�the�moment�of�their�actualizaƟon�unƟl�death,�human�acƟons�
go�through�the�stages�of�establishment�and�aīect�the�fates�of�the�agent�
as�well�as�other�people�and�nature.�The�eīects�of�one’s�acƟons�appear�in�
his�worldly�fate�under�two�general�tradiƟons:�success�and�forsakenness,�
which�aīect�one’s�character�schema�toward�felicity�or�wretchedness.�In�
aŌerlife�fate,�they�lead�to�pure�felicity�and�an�eternal�abode�in�the�heaven�
or�pure�wretchedness�and�an�eternal�abode�in�the�hell.

Key�Words:�Ac�on,�principles,�tradi�ons,�rulings�of�ac�ons,�system�of�ac-
�ons,�al-Mīzān. 

1 . Student of the Seminary of Qom, advanced level of Islamic jurisprudence (jurisprudence of training), 

Meshkat Seminary School: jalili.ma@gmail.com.
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Dimensions�of�Training

by:�Mohammad�Alemzadeh�Noori1

Abstract

In�dimensions�of�training,�the�large-scale�goal�of�training�is�divided�into�
small-scale�goals�and�categories.�The�more�complete�our�knowledge�of�
the� goals� and� dimensions� of� training� is,� the� more� comprehensive� and�
more�detailed�our�planning�and�measures�for�training�will�be�and�more�
balanced�it�will�become.�Moreover,�by�knowing�the�dimensions�of�train-
ing,�we�can�have�an�enhanced�ability�to�assess�the�comprehensive�process�
of�training�and�its�defects.�There�are�diīerent�approaches�to�classiĮcaƟon�
of� the�dimensions�of� training.�Some�people�believe� that�dimensions�of�
training�include�cogniƟve,�emoƟonal,�and�behavioral�dimensions.�Other�
classiĮcaƟons�of�the�dimensions�of�training�include�connecƟon�to�the�su-
pernatural�(God,�the�origin�of�being,�God’s�friends,�angels,�other�worlds),�
connecƟon�to�creatures�in�the�natural�world,�relaƟon�with�one’s�self,�re-
laƟon�with�other�people,� relaƟon�with�non-human�creatures� (solid�ob-
jects,�plants,�animals,�human�arƟfacts,�etc.).�AŌer�providing�an�analysis�
of�diīerent�approaches�in�terms�of�a�library�analyƟc�study,�this�research�
provides�the�dimensions�of�training�in�a�comprehensive�uniĮed�approach.�
According�to�the�Įndings�of�this�research,�the�dimensions�of�training�in-
clude�divine�spiritual,�individual,�social,�and�environmental�training,�each�
of�which�has�its�own�themes.�In�future�research,�it�should�be�known�which�
dimension�of�training�is�more�important,�and�training�in�which�dimension�
is�prior.�In�other�words,�what�are�the�stages�of�training?

Key�Words:�Training,�dimensions�of� training,�goals�of� training,� spiritual�
training,� individual� training,� social� training,� environmental� training. 

1 . Assistant professor, Islamic Sciences and Culture Academy: mhnoori@gmail.com.
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 An�Inquiry�into�the�Place�of�IntenƟons:�A�Comparison�of�al-Ghazālī’s
and�Kant’s�Moral�Systems

by:�Fatemeh�Hesni1

and�Hadi�Sadeghi2

Abstract

Given� the�present� sources� of�moral� systems� provided�by� philosophers,�
intenƟons�can�be�considered�foundaƟons�and�idenƟƟes�of�acƟons,�which�
play�a�major�part�in�moral�philosophy�as�a�mental�process.�Al-Ghazālī�and�
Kant,�as�two�great�intellectuals�in�the�Islamic�and�Western�worlds,�mark�
points�of�remarkable�developments,�respecƟvely,� in�the�intellectual�his-
tories�of�Islam�and�the�West.�They�are�chieŇy�concerned�with�idenƟfying�
the� limitaƟons�of� reason� in�knowing�the� transcendent�and�reviving�the�
moral.�Nevertheless,�each�has�reached�diīerent�conclusions,�which�inŇu-
enced�the�enƟre�intellectual�spheres�of�the�West�and�Islam.�Kant�believes�
that�moral�intenƟons�are�limited�to�discharging�one’s�duƟes.�In�fact,�for�
one’s�act�to�count�as�moral,�one’s�intenƟon�must�be�to�do�one’s�duƟes�or�
obligaƟons.�However,�al-Ghazālī,�as�a�Muslim�scholar,�believes�that�an�act�
is�moral�if�it�is�intended�for�proximity�to�God,�and�the�agent�adopts�a�vir-
tue-based�approach�to�reach�the�ulƟmate�end;�that�is,�closeness�to�God.�
We�survey�the�place�and�concept�of� intenƟon� in�al-Ghazālī’s�and�Kant’s�
moral�systems�to�compare�their�respecƟve�views�on�the�maƩer.

Key�Words:�Inten�on,�moral�act,�act-based�goodness,�agent-based�good-
ness,�virtue�ethics,�al-Ghazālī,�Kant. 

1 . PhD student, Department of Islamic Teachings, Quran and Hadith University (Tehran Campus): 

fatemehhesni@gmail.com.
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ExplanaƟon�of�the�characterisƟcs�of�Najaf's�mysƟc�moral�school

By:�Javad�Khorramian1

Abstract

“The�School�of�Najaf”�is�a�remarkable�movement�in�historical�periods�of�
Shiite�scholars,�the�dimensions�of�which�have�not�been�properly�uncov-
ered�yet.�We�are�talking�about�a�school�of�thought;�that�is,�a�parƟcular�at-
Ɵtude�toward�ethical�and�mysƟcal�problems,�which�is�not�conĮned�to�any�
parƟcular�geographical�locaƟon,�and�which�encompasses�several�scholars�
and�mysƟcs.�The�School�of�Najaf�is�a�common�aƫtude�shared�by�a�group�
of�Shiite�mysƟcs�based�on�Islamic�principles.�When�we�modify�the�school�
with�“ethical-mysƟcal,”�we�mean�the�end�of�ethics,�regardless�of�how�we�
deĮne�ethics.�That�is,�the�human�development�toward�perfecƟon�or�to-
ward�mysƟcism.�The� subject-maƩer�of�mysƟcism� is�God� the� exalted� as�
the�ulƟmate�end�of�all�beings.�The�major�way�of�knowing�and�achieving�
this�end� is�“knowledge�of�the�self.”�Some�of�the�main�characterisƟcs�of�
this�school�of�thought�include�commitment�to�Sharia� laws,�and�relaƟon�
between� monotheism,� guardianship� (wilāya),� and� mysƟcism� based� on�
reason.�In�this�arƟcle,�I�draw�on�the�descripƟve-analyƟc�method�and�the�
views�of�philosophers�and�mysƟcs,�parƟcularly�those�of�the�School�of�Na-
jaf,�to�study�the�concept,�deĮniƟon,�and�some�of�the�main�characterisƟcs�
of�the�ethical-mysƟcal�school�of�Najaf.

Key�Words: School�of�Najaf,�ethics,�training,�Islamic�mys�cism,�charac-
teris�cs

1 . Professor of philosophy and mysticism, Seminaries of Qom and Isfahan: m.javadmail@gmail.com.
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